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Editor’s Note:

Leszek Kolakowski who is no stranger to discussions about theistic belief, now in the current issue of First Things he once again takes up the question under the title “God in a Godless Time”.  He observes that the “…God who once confirmed the well-established order of values, social relations, rules of thought and the physical cosmos… is no longer visible”.  This sense of the divine absence is well attested by a pervasive “restlessness” in our culture. That God is absent is not the result, as so often thought, of secularization or of Christianity’s failure to meet the demands of science, nor of its neglect of important social concerns because of a commitment to other worldliness.  Kolakowski argues that it is precisely when the church seeks to meet the demands of science and to adopt this or that political agenda that it falls into godlessness.  For this is when God is deemed an instrument engaged to shore up our science or politics, there to protect and promote our particular platform of beliefs.  It is just such an instrumental view of the deity which results in godlessness.  Wishing to sound a note of hope he quotes Carl Jung who once said “that in mythological archetypes, God’s death is always precedes his resurrection.”  

The current circumstances around the “God question” pose a challenge for those in the theological community to once again ask how to speak of God.  One of the ways some theologians are seeking to make God visible is to renew our understanding of “beauty” and discern its links with the divine.  Books are showing up which are exploring the relationship between theology and the arts and asking afresh how beauty fits in with our understanding of God.  I am thinking of the work of Richard Viladesau in Theological Aesthetics: God in Imagination Beauty and Art, Edward Farley, Faith and Beauty: A Theological Aesthetic, and Alejandro Garcia-Rivera, The Community of the Beautiful: A Theological Aesthetic, to name a few.  Perhaps it should be no surprise that in our flattened postmodern world we find a common desire to turn to the transcendentals.  Discerning the boundary between the sacred and the profane is no easy task, but at a time when the experience of divine absence dominates the cultural landscape the turn to beauty is one effort to link ordinary experience and God.   

Violence is one topic which casts a shadow over talk about God.  Hans Boersma in his article in this issue looks at violence and deception as divine activities and explores how they might fit in the plan of redemption.  This issue of the newsletter comes to you well after the CTS annual meetings in Halifax and so offers a brief report on those meetings including an abstract of the winning student essay.   A short list of books with brief comments on each I hope will be of interest for some.  News of the membership is included as well as a note on the untimely death of Professor Colin E. Gunton of King’s College in London England.  On the last page you will find a form to fill in news of your academic activities to be sent in for the next issue of the newsletter.  Please send along any announcements you think will be of interest to our membership.

John Franklin, 133 Southvale Dr. Toronto, ON M4G 1G6,  franklin@ultratech.net
Divine Deception and Violence:

The Christus Victor Theme in Gregory of Nyssa and Kathleen Darby Ray

Atonement theology is traditionally regarded as the attempt of faith to come to an understanding of and to give a description of the way in which God redeems or liberates the world.  Increasingly, however, people find it difficult to view atonement theology as an account of divine redemption and instead regard atonement theology as itself in need of redemption.  Some would go as far as to consider atonement theology entirely beyond the realm of redemption.  One of the reasons why the link between atonement and redemption is increasingly in question is the perception that atonement theology has functioned in unwholesome ways.  Many feel that rather than being liberating in character, traditional theories have fostered oppression, and even abuse.  Whether we are thinking of the North-American penal system with its high rates of incarceration, or of hierarchical patriarchal patterns of authority that stifle and oppress women and children, or of imperialist Western nations imposing their cultures and worldviews onto indigenous peoples elsewhere in the world, for many there is a fairly direct link between such violence and our understanding of the atonement.
  In other words, whereas the term “redemption” is directly linked to the liberation of slaves from oppressive structures and to Yahweh’s liberation of his people from foreign exilic domination, for many today it is impossible to construct a theology of redemption by tying it in with—or perhaps even by equating it with—a theology of the atonement.  Whereas redemption bespeaks liberation and freedom, atonement seems to connote violence and oppression.  In this essay I will explore the Christus Victor model of the atonement in an attempt to come to a renewed appreciation of all three traditional atonement models, and thus of atonement as true redemption—human entry into the freedom of God.


The fear of associating atonement and violence—and, in particular, atonement and divine violence—is by no means new.  The early Church Fathers were rather concerned to remove any sort of connection between divine violence and the atonement.  Irenaeus, the second-century Bishop of Lyons, insisted that whereas Satan had used deception and violence to snatch human beings away from God and to drag them into his domain, God refused to resort to violence and injustice, and instead used “persuasion” to draw them back into the realm of his love.
  Likewise, The Epistle to Diognetus maintained that God sent his Son as a Saviour, “and as seeking to persuade, not to compel us; for violence has no place in the character of God.”
  Finally, the Cappadocian Father, Gregory of Nyssa († 385), insisted that God would be unjust in using violence against Satan, because Satan, having purchased human beings, had them legally in his possession.
  Clearly, each of these three Church Fathers objected to the idea of associating God with violence and was afraid that a forced or violent redemption would place injustice at the heart of God’s being.


Contemporary theologians have a similar concern for a non-violent redemption.  Looking to Jesus’ apparently non-violent life, Darby Kathleen Ray has recently argued that we need an atonement theology that is not violent: “In Jesus’ day and in our own,” comments Ray, “the basic choice is the same: violence or non-violence, domination or mutuality, idolatry or community.”
  Our atonement theology must reflect Jesus’ non-violence: “Jesus actively opposes violence with the non-violent power of truth, exposing evil for what it is and challenging those around him, and all those who hear his story, to recognize the victim-producing effects of unilateral power and to risk embodying a different kind of power—relational power, erotic power, power-as-compassion.”
  J. Denny Weaver’s recent publication, The Non-violent Atonement, similarly argues that the Gospels (and, in particular, the book of Revelation) demand an atonement theology that speaks of redemption and liberation, indeed, but not redemption by means of violence.  Jesus, insists Weaver, “was teaching non-violent ways for oppressed people to take the initiative, to affirm their humanity, to expose and neutralize exploitative circumstances.”


Both authors go back to some form of the Christus Victor model of the atonement, the model to which Gustaf Aulén referred as “classic” model of the atonement—the model, in other words, that the early Church tended to adopt: Christ as conqueror of Satanic evil, liberating humanity from the power of death and sin.
  Ray’s book has the revealing title, Deceiving the Devil: Atonement, Abuse, and Ransom.  She wants to come to a re-envisioning of the classic or patristic model of the atonement, which often pictured redemption as a form of divine deception: God deceiving the devil and so liberating humanity.  Denny Weaver calls his model of the atonement a “narrative Christus Victor model” of the atonement.  Again, even though he takes exception to certain elements of the early Church’s understanding of the cross, he believes that nonetheless the classic or Christus Victor model is instructive in that it helps us look at the cross and the atonement through they eyes of non-violence.  Both Ray and Weaver attempt to redeem the atonement by viewing it through the non-violent lens of Christ’s victory over Satan.


These attempts to recover the Christus Victor theme run up against the obvious objection that the metaphor of victory presents us with a rather violent metaphor itself.  The Christus Victor metaphor goes back to such biblical texts as Colossians 2:15, which states that God “disarmed the rulers and authorities and made a public example of them, triumphing over them in it.”  Commentators are agreed that the martial imagery is unmistakable.
  Still, despite the warlike language inherent in some of the biblical texts, as well as in the very term “Christus Victor” itself, both some of the early Fathers and several contemporary theologians have latched onto this type of imagery in the pursuit of a non-violent atonement.  Although I am not convinced that their use of these metaphors is successful, the tradition nonetheless warrants us to analyze these attempts to redeem atonement theology as non-violent.


Most adherents to the Christus Victor model connect it to notions of ransom and divine deception.  Gregory of Nyssa, arguing against the idea that God is violent or unjust, pictures Satan as attracted to Christ’s power.  Wanting to get him under his control, Satan demanded to exchange the human prisoners currently in his power for the one priceless catch, the human person, Jesus Christ: 

[I]n order to secure that the ransom in our behalf might be easily accepted by him who required it, the Deity was hidden under the veil of our nature, that so, as with ravenous fish, the hook of the Deity might be gulped down along with the bait of flesh, and thus, life being introduced into the house of death, and light shining in darkness, that which is diametrically opposed to light and life might vanish; for it is not in the nature of darkness to remain when light is present, or of death to exist when life is active.

In this passage, Gregory combines the ransom metaphor with that of deception.  He presents God as engaging in a deal, an “exchange,” with Satan, which the latter couldn’t resist.  God makes his deal with Satan look sweet, but really deceives him by hiding the fact that Jesus is the Son of God, whose divine glory Satan’s darkness could not possibly resist or overcome.


Darby Kathleen Ray does something very similar to Gregory of Nyssa.  Attempting to retain a feminist redemptive appreciation of the unique atoning death of Jesus Christ, she argues that in his praxis of mercy and resistance, Jesus “confronted evil in a definitive way.”
  By doing this Jesus was able to “circumvent the cycle of violence.”
  Appealing to the patristic model, Ray insists that God did not simply use violence to wipe evil from the face of the earth.  Instead, he overcame evil “by exposing the injustice at the root of evil and allowing this injustice to discredit the devil and hence to loosen its hold over humankind.”
  Divine deceit is not immoral for Ray.  Appealing to the trickster theme in African and African American narrative traditions, she insists that sometimes the best strategy is to take recourse to the very tools of the oppressor by means of  “mimesis, a playful imitation of the normative that exposes the absurdity.”
  “In dire circumstances,” argues Ray, “surprise, humor, play, and subterfuge may offer the best hope for transformation.”
  Using cunning and creativity, “God outsmarts the devil.
  Thus, while arguing that violence would make the atonement non-redemptive, Ray—in line with Church Fathers like Gregory—argues that divine deception is the appropriate way to outsmart the devil and to bring redemption or liberation to marginalized and oppressed groups today.

It is not surprising that many commentators, both ancient and contemporary, have nonetheless objected to the Christus Victor theme.  It still seems a violent metaphor of sorts.  Gregory and Ray may insist that the atonement does not involve God in violence, but the question cannot be avoided: is there a major moral difference between saying that God is deceptive and arguing that he is violent?  J. Denny Weaver, while objecting strenuously to both the Anselmian and Abelardian models, is convinced that also the Christus Victor theme does not avoid the problem of violence.
  Even if the martial imagery does not stand on its own and instead points away from itself to notions of ransom and deception as the means of this victory, the issue of questionable morality in divine conduct remains.

So, what do we do with the dilemma of divine deception?  As already indicated, I am not convinced that it solves the problem of divine violence.  It merely perpetuates the difficulty of divine morality along a slightly different path.  The moral equivalence between deception and violence does mean, however, that if we can somehow come to regard the notion of divine deception as less problematic, we may also have found a way to come to an appreciation of the positive role of divine violence.  I believe that such is indeed the case.  Remarkably, Gregory of Nyssa shows no compunction about God deceiving the devil.  Instead, he insists that the devil

who first deceived man by the bait of sensual pleasure is himself deceived by the presentment of the human form. But as regards the aim and purpose of what took place, a change in the direction of the nobler is involved; for whereas he, the enemy, effected his deception for the ruin of our nature, He Who is at once the just, and good, and wise one, used His device, in which there was deception, for the salvation of him who had perished, and thus not only conferred benefit on the lost one, but on him, too, who had wrought our ruin. For from this approximation of death to life, of darkness to light, of corruption to incorruption, there is effected an obliteration of what is worse, and a passing away of it into nothing, while benefit is conferred on him who is freed from those evils.

Gregory argues that it is the ultimate salvation of humanity that justifies divine deception.  He then compares the situation to people who visit the doctor and who “for their cure are subjected to the knife and the cautery; they are angry with the doctors, and wince with the pain of the incision; but if recovery of health be the result of this treatment, and the pain of the cautery passes away, they will feel grateful to those who have wrought this cure upon them.”
  When everyone, even “the introducer of evil himself,” will be freed, the deception will be shown for what it truly is: supreme wisdom.


It seems to me that this argument holds a great deal of promise.  It is the divine intent of the restoration of all things that justifies divine deception.  In other words, Gregory teaches us that we should not look at deception (or, I would argue analogously, violence) in isolation.  Deception and violence can indeed never be positive if from the outset we eliminate the possibility of them being used for redemptive purposes.  While I do not have the space here to work this out in detail, I would argue that postmodern philosophers have made us more sensitive to the fact that violence may well be inherent in the structures of the world as we know it.
  To be sure, if that were the ultimate characterization of our universe, we would inhabit a terribly tragic world, indeed, and violence would lie at the very heart of God.  Could it not be, however, that at least some of the violence that is so intimately connected to time and space might be redemptive in nature?  As both Gregory and Ray argue, we in fact often use trickery and deception in what we believe to be wholesome or redemptive ways.


If their argument is right, and if deception and violence can actually function in redemptive ways—if there is such a thing as redemptive violence—then this also opens up ways of incorporating traditional Anselmian and Abelardian theories into a full-orbed appreciation of the atonement.  If we appreciate the fact that incarnation means that God does not shy away from the boundaries, the limitations, and the violence of human existence, this means that the victory to which the Christus Victor theme alludes may well be gained by means of self-sacrifice and moral persuasion, and that we need not reject these traditional atonement theories for their inherent violence.  Thus, while Gregory’s “fishhook theology” may not describe the actual way in which God defeats Satan, his theology—because of its acceptance of divine deception—allows us to reaffirm the various traditional atonement models as they describe the way in which Christ has assured eternal redemption.

Hans Boersma

Religious Studies Department

Trinity Western University, Langley BC

hansb@twu.ca
CTS Annual Meetings – were held in Halifax Nova Scotia – May 29-31, 2003.

The meetings this year offered good fare for the theological palette.  Presenters engaged traditional themes such as Luther on real presence and challenges to theodicy, as well as current theological engagements such as Christianity and science, spirituality and medicine, the challenge of aids and theology in Canadian contexts.  A reception was held at Atlantic School of Theology in the inviting environment of their library.  The CTS dinner had a good turn out at a fine Italian restaurant selected by local member Anne Marie Dalton.  

The Presidential address was given by Eric Beresford, titled; Private Words Addressed to You in Public: Speaking Theologically in the Context of Public Policy Debates.  Eric who has previously served as secretary of CTS now becomes Past President.  Our new President is Brenda Appleby who teaches at St. Xavier in Nova Scotia, our new Vice President is Donald Schweitzer, St. Andrews College Saskatoon.

As most of your will know CTS holds a Student Essay contest each year.  This contest invites students to submit a paper for the annual meeting.  The winner of the contest gets to present their paper at those meetings.  This year’s winner is noted below with an abstract of the paper he presented.

Student Essay Contest Winner – 2003

The winner of this year’s student essay contest was David Tiessen, a PhD student at Toronto School of Theology’s Wycliffe College.  Below is an abstract of the paper that was presented at the CTS meetings in Halifax in May 2003.

Paper title: "There is Nothing Outside the Text: Intratextual Theology and Worlds within World in Lindbeck's The Nature of Doctrine."

The aim of this paper is to illumine the situation and practice of a postliberal intratextual theology in relation to the wider public world.  In Lindbeck's "intratextual theology" the textual world of a religion is to be given hermeneutical priority for the formation of the (Christian) community, its theology, and its interaction with the wider world.  The text is to "absorb the world" as it comes to bear on every aspect of existence.  The question is, in 'absorbing the world', how does a specifically *intra*textual theology interact with the *extra*textual factors it encounters?  The paper suggests that Lindbeck's version of an intratextual method is not exclusive of extratextual-public/nonreligious-factors such as historical criticism and the wider culture(s) a religion encounters.  There is a reciprocal dialogue between the religion and such extratextual factors such that an intratextual theology is dialogically open to the 'outside' and in fact significantly informed by that 'outside'.  As intratextual, however, it is the religion and its theological 'grammar' that takes the lead in the conversation-extratextual factors must be subordinate to that grammar.  By engaging Miroslav Volf's critique of Lindbeck's proposal, the difficulties of such a stance are highlighted, and the paper then frames intratextual theology between the 'double-outside' of both God's action and wider human culture.  Contra Volf, Lindbeck does not seek a place of purity for the religion and yet establishes the possibility of an intratextuality in which the hermeneutical priority given to the intratextual grammar suggests that there can indeed be 'nothing outside the text'.  Here, an intratextual method must be understood as a *theological* method grounded in the priority of God's action, and thereby driven toward extratextual engagement with God and world on the basis of its internally generated grammar.

Book Notes

There are a number of works noted below that we hope will be of interest to the membership.  The comments are brief and the purpose is to give an eclectic selection for works for general awareness.

Paul Avis, God and the Creative Imagination: Metaphor, Symbol and myth in Religion and Theology, Routledge Press, 1999.  The author argues that all insight is given through metaphorical perception and that metaphor, symbol and myth are the stuff of narrative identity and particularly religious discourse.  Affirming with Augustine that God is poet and communicates to us in imaginative mode, Avis contends that Christian faith “lives from the imagination”.  Drawing on a number of disciplines, from literature to philosophy of science, he seeks to show that the greatest truths are expressed in imaginative form.

Gregory Baum, ed  The Twentieth Century: A Theological Overview, Novalis 1999.  The essays offer a perspective on key events in the twentieth century some of which have shaped the theological agenda.  These include WWI, the Russian Revolution, the Great Depression, and trends such as globalization, the women’s movement, and ecology.  Canadian contributors include, Douglas John Hall, Don Schweitzer, James Reimer, Lee Cormie and Stephen Scharper.

Bruce Benson, Graven Ideologies: Nietzsche, Derrida & Marion on Modern Idolatry, IVP 2002

Though this work is more philosophical than theological, its concern with idolatry will be of interest to theologians.  Benson who teaches at Wheaton College provides an insightful survey of these key postmodern thinkers and brings them into conversation with the biblical tradition.

Delwin Brown, Sheila Greeve Davaney, Kathryn Tanner, eds. Converging on Culture: Theologians in Dialogue with Cultural Analysis and Criticism, Oxford, 2001.  Theologians are increasingly looking to culture analysis and criticism, rather than philosophy as a dialogue partner for cross-disciplinary studies.  There has however, been little critical attention to the merits and possible problems of such a move.  This collection of essays explores the importance of this shift.  The book is divided into two parts – the first examines the theoretical relationship between theology and culture studies, and the second consists of theological analysis of a series of controversial topics that cry out for theological reflection. 

Giles Fraser, Redeeming Nietzsche: On the Piety of Unbelief, Routledge, 2002.  The author demonstrates that although Nietzsche rejected God, he remained obsessed with the question of salvation.  Drawing on the work of Kundera, Nussbaum, Girard and Cavell, he argues that Nietzsche’s prescriptions for salvation fail.  Fraser who is a lecturer in philosophy at Wadham College, Oxford, and the Vicar of Putney, mounts a sustained theological critique of Nietzsche’s thought.

Colin E. Gunton, Act and Being: Towards a Theology of the Divine Attributes, SCM Press 2002. Any attempt to examine the attributes of God move to the fundamental question of the kind of god that God is.  Theology has commonly accepted a list of intelligible but often abstract terms to sum up our idea of God.  For Gunton this is in part because of “a tangled web of the relations” between Greek and Hebrew discussions and characterizations of the topic.  This book is a preliminary foray into the topic based on lectures previously given.  It holds the promise of a future work to expand on the theme treated here.

Stanley J. Grenz and John R. Franke, Beyond Foundationalism: Shaping Theology in a Postmodern Context, WJK, 2001.  Postmodernism has changed the landscape for both philosophy and theology.  These authors recognize that foundationalism, which has served to anchor much theological reflection, has fallen on hard times.  This work is a constructive proposal to move past Enlightenment notions of foundations and enter into a more biblically and theological formed account of Christian understanding.  The method they employ fosters a Christian theology that embodies a Trinitarian structure, utilizes the faith community as the organizing principle or integrative motif and features an eschatological orientation.

Douglas Harink, Paul Among the Postliberals: Pauline Theology Beyond Christendom and Modernity,  Brazos Press, 2003.  Biblical scholars and theologians have each carried on their work with little attention to the other.  This book bridges the gap and brings theology into dialogue with recent scholarship on the letters of Paul.  It does so with a clear commitment to sorting out what difference this should make for the community of faith as it seeks to be found faithful in its own contemporary cultural setting. 

Gavin Hyman, The Predicament of Postmodern Theology: Radical Orthodoxy or Nihilist Textualism?  WJK 2001.  The work John Milbank and Don Cupitt come under critical scrutiny in this discussion of the landscape of  a/theology.  The author looks to the writing of Mark C. Taylor and Michael de Certeau to find resources for a fictional nihilism as a third way beyond Milbank and Cupitt.  Though his conclusions will be unsatisfying for many, the journey to those conclusions offers thoughtful criticism of the options considered. 

Darren C. Marks, ed, Shaping a Theological Mind: Theological Context and Methodology,  Ashgate 2002

Here is a collection of essays by a wide spectrum of theologians addressing how they think of theology as it relates to context and methodology.  Household names such as James Cone, Edward Farley, Colin Gunton, Jurgen Moltmann, Gerald O’Collins, Rosemary Radford Ruether, Kathryn Tanner, Keith Ward and John Webster all take up the task.  This is a good resource for exploring the diversity of current theological method.

Harry O. Maier, Apocalypse Recalled: The Book of Revelation after Christendom, Fortress, 2002.  The book of revelation gets a good deal of attention among fundamentalists and is often packaged for popular consumption.  For this Canadian scholar the biblical book harbours a powerful and important message for Christians today.  He writes with great scholarly resourcefulness and a strong personal element in his treatment of this biblical text.  He demonstrates how this text can engage a culturally assimilated church to new imperatives of discipleship.

Victor Pfitzner and Hilary Regan, eds. The Task of Theology Today: Doctrines and Dogmas, Eerdmans, 1999.  This book was first published in 1998, by the Australian Theological Forum an ecumenical organization seeking to facilitate engagement of Christian theology with other disciplines addressing issues of cultural concern.  Systematic and philosophical theologians examine a variety of approaches to theology and explore ways for theology to keep linked with the realities of its cultural context.

Dale M. Schlitt, Theology and the Experience of God,  Peter Lang, 2001.  This work is an implicit critical dialogue with Hegel’s philosophy of religion and Anglo-American experiencialist traditions.  The author takes up the theme of the experience of God in a three-fold reflection, including fundamental, practical and systematic theological reflections.  This is a thoughtful work that sets out an apologia for experience as the ground of our theological understanding and does so with a clear commitment to a Trinitarian framework for that understanding.  (This work was noted in the last issue but the author’s name was incorrect and so I include the information here again now corrected.)

Rodney Stark, One True God: Historical Consequences of Monotheism, Princeton, 2001.  Stark is a sociologist not a theologian but this book should be of interest to all who do theology.  At a time when the three great monotheistic religions are at odds in one way or another, Stark’s discussion is pertinent indeed.  Monotheisms have the power both to unite and divide.  Here you have a “sweeping social history of religion” particularly as it relates to the traditions of Judaism, Christianity and Islam.  Is there a way through for these diverse traditions to sustain norms of civility toward one another?  Stark thinks there is.

Dan R. Stiver, Theology after Ricoeur: New Directions in Hermeneutical Theology, WJK 2001

The author sees Ricoeur’s work as offering a middle way between Lindbeck and deconstruction.  The twentieth century witnessed a “shaking of the foundations” that has resulted in an altered social and intellectual landscape.  The author contends that the hermeneutical philosophy of Ricoeur can provide stable footing for theology as it negotiates this altered landscape.  Postmodernism with its own take on experience, knowledge and language, along with pluralism and matters of (moral) praxis are all issues for theology, and are issues that are helpfully addressed by Ricoeur.  

*Lonergan Research Institute Announces New Resources*

In the past year, LRI began a new and exciting venture in publishing: the audio restoration on compact disc of lectures by Bernard Lonergan from the original tapes. We will have over 500 audio CDs in the collection when the work is completed. Currently 54 are available: 
(1) a 30-disc set of lectures delivered in a 1962 Institute entitled 'The Method of Theology' 
(2) a 20-disc set of lectures delivered in 1959 on the philosophy of education 
(3) a 2-disc set entitled 'Discussion on INSIGHT' 
(4) a single disc with the lecture 'Self-transcendence: Intellectual, Moral, Religious' 
(5) a single disc with the lecture 'Horizons and Transpositions.'
Both libraries and individuals are showing interest in purchasing the discs. Information regarding the project and the possibilities of purchasing is available at the LRI website: www.utoronto.ca/lri.
The Institute launched the first 34 of these discs on November 1, 2002 at an event held at Regis College, Toronto. At the same event, we celebrated our long-standing relationship with University of Toronto Press, publishers of Lonergan's Collected Works. 11 of a projected 25 volumes have been published, the latest being THE ONTOLOGICAL AND PSYCHOLOGICAL CONSTITUTION OF CHRIST, with Latin and English facing pages. Information on the Collected Works is also available at the Institute's website.

____________________________

Visit the CTS website,   http://www.ccsr.ca/cts/ 
MEMBERSHIP NEWS AND NOTES:

Peter Althouse, completed the Ph.D (Theology), at Wycliffe College 2001. His dissertation was titled: Spirit of the Last Days: Contemporary Pentecostal Theologians in Dialogue with Jurgen Moltmann.  It has subsequently been published by Sheffield Press 2003 under the title, Spirit of Last Days: Pentecostal Eschatology Then and Now. He has also published a paper titled “Toward an Understanding of the Pentecostal Appeal to Experience” in the Journal of Ecumenical Studies 38:4 (Fall 2001).
Gregory Baum gave the keynote address at the 2nd Annual Canadian conference on Spirituality and Social Work, June 4-5 at Dalhousie University in Halifax.  He spoke on the conference theme – Spiritual Diversity and Social Justice

Hans Boersma, has recently published “Richard Baxter's Understanding of Infant Baptism,” Studies in Reformed Theology and History, New Series, 7.  Princeton: Princeton Theological Seminary, 2002.  pp xvi, 106.  "Hospitality and Violence: The Role of Punishment in the Atonement."  Psyche en Geloof 13 (2002):

12-23; "Hope for Shalom: Violence and Penal Substitution."  Theology Today 60 (July 2003); and "Irenaeus, Derrida and Hospitality: On the Eschatological Overcoming of
Violence."  Modern Theology 19 (April 2003).  A book currently in the works, Violence, Hospitality, and the Cross: Understanding the Atonement.  Grand Rapids: Baker Academic, to be out in 2004.


Robert Doran, S. J. has completed a book, What is Systematic Theology, to be published in the Boston College Lonergan Workshop series.  On November 1, 2002 the Inaugural Bernard Lonergan Lecture in Systematic Theology was delivered by Prof. Robert M. Doran, who is Director of the Lonergan Research Institute and Professor of Systematic Theology, Regis College. The lecture was entitled 'The Unified Field Structure for Systematic Theology: A Proposal.' The Lonergan Lecture will be given annually on the first Friday in November. Thus, in 2003, it is scheduled for November 7. Information will be available soon on the website concerning the speaker.

Douglas Harink, has recently published a book titled, Paul Among the Postliberals: Pauline Theology Beyond Christendom and Modernity, Brazos Press 2003.  See book notes...

Vivian Ligo is Assistant Professor in Pastoral and Systematic Theology of St. Augustine's Seminary of the Toronto School of Theology.  She has recently published a book titled Singing the Lord's Song in a Foreign Land: Reclaiming Faith in a New Culture (Ottawa: Novalis, 2002). It is a prayerful and theological reflection on the immigrant experience in the light of the prophets of Exile, Jeremiah, Ezekiel and Second Isaiah. The first chapter is a description of the immigrant experience as spiritual landscape for raising the religious questions: "God, my God why have you abandoned me?" and "How can we sing the Lord's song in a foreign land?" The following three chapters focus on the prophets of Exile and demonstrate how the immigrant can access their respective theology in the context of a lectio divina. The last chapter is the epilogue that reflects on the theological map of the immigrant experience as Exile.
 

Achiel Peelman, St. Paul University has recently published; Le salut comme drame trinitaire: La Theodramatik de Hans Urs von Balthasar, Montréal: Médiaspaul, 2002. 476 pages.  L'enjeu principal de ce livre est de montrer comme la Theodramatik, qui constitue le centre de la trilogie balthasarienne (esthétique -dramatique - théologique), nous confronte avec les convictions les plus profondes de Balthasar dans les domaines de l'anthropologie, de la christologie, de l'ecclésiologie et de l'eschatologie à partir de la vision du salut chrétien comme un drame vécu par la Trinité elle-même.

 

Rev. Joseph P Schner, S.J. was appointed President of Regis College, Toronto, effective May 15, 2003.  He comes to this new position with long experience at the helm of Campion College, University of Saskatchewan, in Regina.

Myroslaw  Tataryn, who teaches at St. Thomas More College U of  Saskatchewan has recently published 
Christian Churches in the New Ukraine.  Saskatoon: Heritage Press, 2001, “Orthodoxy in Canada, History.”  In James A. Beverley, J. Gordon Melton, and Donald Wiebe, editors, The HarperCollins Encyclopedia of Religions in Canada (Toronto: HarperCollins, 2002); “Russia and Ukraine: Two Models of Religious Liberty and Two Models for Orthodoxy.” Religion, State and Society,  Vol. 29: 3 (2001) 155-172; and “Metropolitan Andrei Sheptytsky and the Religious ‘Tool-Kit’,”  Proceedings of McGill Sheptytsky conference to be published in LOGOS.  Other recent activity includes, “Icons as Canon: Inheritance and Challenge” Conference: Icons & Images: Inheriting a Tradition, Constructing a Tradition,  PCUH Conference, U of Saskatchewan, January, 2003.

John Williams, will be leaving his position as Director of Ethics, Canadian Medical Association, this summer to become the first Director of Ethics at the World Medical Association in Ferney-Voltaire, France (close to Geneva, Switzerland).  Congratulations John!

Many will be saddened to receive news of the death of

Professor Colin E. Gunton

  May 6, 2003.
Colin Gunton went to King’s College London from Oxford in 1969, then as Lecturer in the Philosophy of Religion. He became Professor of Christian Doctrine in 1984, and more recently took over as Director of the Research Institute in Systematic Theology, which attracts research students from many parts of the world. His most recent research was in the doctrines of creation and of God, with a view to writing the first volume of a comprehensive study of Christian doctrine. 

The late Professor Gunton’s publications include:

Act and Being: Towards A Theology of the Divine Attributes, London: SCM Press, 2002

A Brief Theology of Revelation, T & T Clark, 1995

The Triune Creator: A Historical and Systematic Study. Edinburgh: T and T Clark, Grand Rapids: Eerdmans, 1998 

Intellect and Action: Elucidations on Christian Theology and the Life of Faith.  Edinburgh: T & T Clark, 2000 

Theology through Preaching: Sermons for Brentwood, Edinburgh: T & T Clark, 2001 

The Christian Faith: An Introduction to Christian Doctrine, Oxford: Blackwell, 2001.
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� Cf. Carlson Brown and Rebecca Parker, “For God So Loved the World?” in Christianity, Patriarchy and Abuse, ed. Joanne Carlson Brown and Carole R. Bohn (New York: Pilgrim, 1989), 1-30; T. Richard Snyder, The Protestant Ethic and the Spirit of Punishment (Grand Rapids: Eerdmans, 2001); Leonardo Boff, Passion of Christ, Passion of the World: The Facts, their Interpretation, and their Meaning (Maryknoll: Orbis, 1987).


� Irenaeus, Irenaeus against Heresies [hereafter AH], in Ante-Nicene Fathers, ed. Alexander Roberts and James Donaldson (1885; reprint, Peabody: Hendrickson, 1994) 1:527 (V.1.1).  Cf. 1:456 (III.23.1).


� The Epistle of Mathetes to Diognetus, in The Ante-Nicene Fathers, ed. Alexander Roberts and James Donaldson; rev. A. Cleveland Coxe (1885; reprint, Peabody: Hendrickson, 1994) 1:27 (VII).


� Gregory of Nyssa, The Great Catechism, in Nicene and Post-Nicene Fathers, Second Series, trans. William Moore and Henry Austin Wilson, ed. Philip Schaff and Henry Wace (1892; reprint, Peabody: Hendrickson, 1994) 5:492-93 (XXII).


� Darby Kathleen Ray, Deceiving the Devil: Atonement, Abuse, and Ransom (Cleveland: Pilgrim, 1998), 141.


� Ibid., 144.


� J. Denny Weaver, The Nonviolent Atonement (Grand Rapids: Eerdmans, 2001), 37.


� Gustaf Aulén, Christus Victor: An Historical Study of the Three Main Types of the Idea of the Atonement, trans. A.G. Hebert (London: SPCK, 1970).


� See, for example, J.D.G. Dunn, The Epistles to the Colossians and to Philemon: A Commentary on the Greek Text (Grand Rapids: Eerdmans; Carlisle: Paternoster, 1996), 166-70.


� Gregory of Nyssa, Great Catechism, 5:494 (XXIV).


� The notion of divine fraud is also present in Origen, Ambrose, and Augustine.  See my forthcoming book, Violence, Hospitality, and the Cross: Understanding the Atonement (Grand Rapids: Baker Academic, 2004).  Gregory does not restrict himself to the Christus Victor theme.  His theology also contains elements of “physical” and of “moral influence” theories.  See Peter Bouteneff, “Soteriological Imagery in Gregory of Nyssa’s Antirrheticus,” Studia Patristica 32 (1997): 81-86.


� Ray, Deceiving the Devil, 138.


� Idem.


� Idem.


� Ibid., 139.


� Ibid., 140.


� Idem.


� Weaver, Nonviolent Atonement, 15, 226.


� Gregory of Nyssa, Great Catechism, 5:495 (XXVI).


� Ibid., 5:496 (XXVI).


� Idem.


� For further elaboration, see my essay, “Irenaeus, Derrida and Hospitality: On the Eschatological Overcoming of Violence,” Modern Theology 19 (2003): 163-80.


� One could think, for example, of people hiding innocent refugees from oppressors and lying to authorities about their presence.





